-system of truths that is able to alter the character of that human being who recognizes it (A. N. Whitehead); -aspiration to defend at any cost universal value of a particular ideal (J. Dewey).
And these are not all of the common sophistical formulas of religiosity of a person.
The author of each of these formulas summarized facts intuitively attributable to one or another aspect of religion, and there are no sufficient scientific reasons (if not to take into account the political-ideological considerations) to discard any of them as absolutely erroneous. But probably the real contradictory essence of religion cannot be reduced to any of the above-mentioned definitions.
"Essence" (lat. essentia, i.e. concentration of being), which the dialectical theory understands as an infinite set of internal capabilities and relationships, is extremely mobile, and any component of essence can be decisive in a particular stage of its materialization. The listed definitions of religion, if you take them together in their varying proportions and mutual transitions, refer to the level of essence of religion which has already been studied by scientists. In our opinion, the philosophical definition of religion's essenсe is required in order to express this level in the most general form. The definition of this kind is capable to reflect dialectically within itself all those private and controversial definitions which we have already mentioned. An educated and thoughtful reader will easily find that the listed definitions of religiosity of humans are products of infinite extrapolation and broad formulas of religion, or, on the contrary, they are based on the error of a too narrow definitions. But it is much difficult to uncover the sophistic character of the definition of religion as "belief in supernatural", so let's discuss and critically evaluate this popular definition in more detail.
Sophistic character of the definition of religion as «belief in supernatural»
Many people frequently say about religion as a belief in supernatural being of special creatures, things or relationships to them. But what is supernatural? Is it something "beyond all being"?
Or is it "beyond any existence, determinate being, and created nature"? Some philosophers define «supernatural» using such concepts as "supersensible", "nonphysical", "unextended existence" -as something not detectable by external human senses and instruments. Others give it a more narrow sense: supernatural is a particular hypothetical measurement of another space in which souls can live without earthly bodies ("afterlife world").
Many analysts still avoid the concept "supernatural" because of the paradoxical nature and vagueness of its meaning. In European culture, a specific idea of supernatural, probably, dates back to Plato's and especially Neo-Platonist Plotinus's understanding of the term "One ":
the Oneness is over being, super-truth, and therefore it is illogical to say that it has "being".
The source of all things, for Plotinus, is the One, which is above every "is". Being is derived from the Oneness, which is not the primary but the secondary reality. It turns out that it is inaccurately to call the unmanifested God "Whoever is" because God is "supernatural".
The term "to be" should be used only to refer to the creation and manifestation of the God. "The God " means" the One, and "being" is a product of creativity of the God. Plotinus's concept is logically inconsistent, since in it: a) "the oneness" artificially separated from the merged "many"; b) the unmanifested "the One" was originally declared non-existent and not having its direct being, so it's impossible to argue that there is the God or to deny this.
There are many Plotinus's followers among heterodox Christians. Perhaps their logically meaningless judgment that the God is "the supernatural beginning of all things" (contrary to the holy books of all monotheists), goes back to Plotinus's conception. Curiously, many atheists do their critical work easier when they define religion as a false belief in supernatural and do not find any real content in the notion "supernatural".
Their criticism is aimed at a non-existent thing, i.e. pointless. According to Aristotle, the super-physical being, at least potentially (in the sense of "pure forms") has some kind of being.
Typically
The subjective world of human consciousness also cannot be described in terms of physical science and explained as the scope of action of the laws of mechanics, optics and electrodynamics. However, modern physics has expanded understanding of the forms of objective existence, when introduced the concept of virtual (non-metric, non-extended) phenomena.
The general theory of systems operates with the idea that the total property of each system is not localized anywhere and in this sense it is immaterial.
System property, information, functional existence, virtual processes -all these concepts are not described by the theory of substance and field, but at the same time they are included in the general concept of "objective physical existence", which by its general scientific sense is much broader than that of the material world. It turns out that physical reality includes not only material but also intangible objective existence of virtual processes and changes.
"Virtual-physical" adequately meets the definition of "supernatural". Notions of metaphysical being, subjective existence and physical existence are applicable in philosophy.
None of the philosophers would think, for example, to refer the term "supernatural" to human consciousness. "Metaphysical", from the point of view of philosophy, is the highest form of existence, but not supernatural, not over being.
Names of the God in the Bible or the Koran mean true being, but not non-being or over being.
It is impossible not only to think but even call super-truth, super-perfectness, super-deity. In fact, none of real religions is based on faith in "supernatural".
Artificial is the logical antithesis of natural.
But whether it is reasonable to refer supernatural to artificial? First of all, artificial is physical, which was converted by a man, and it has a predicate of existence, i.e. is not supernatural. Consequently, the notion of supernatural is an empty concept, a fiction, for materialists and idealists. People turn to this concept for purely psychological reasons, when they find themselves in conditions of impossibility to express the idea of the God. The
God is "not similar" to any of the known forms of existence. The God transcends so that seemingly easier to say: "He is supernatural, after all this, beyond all something, meta-real, etc.". However, when it is difficult to describe some vague phenomenon, we often obscure terminology fixing the object of unclear thoughts by adding to the previously known terms such prefixes as:
1) "over" or "above" (e.g., superman), 2) "after"
(e.g., post-capitalism), 3) "outside" (extra-sensor),
To enable a logical difficulty contained in the notion of super-being some philosophers quietly replace terms "is" or "existence" by "nature" and say: super-being is the same as supernatural. The
English word «supernatural» in Russian means "super-being". As a result, more even confusion becomes. Natural -is something related to the original genotype (to the Old Slavonic god named and egocentric (Pivovarov, 1998 
The Ultimate Goal (nirvana in Buddhism,
Paramatman, i.e. pure soul, in religion of Jainism).
The heavenly constellation of gods reaching a common goal (kami in Shintoism,
Taoist deities, vacan in the Sioux Indian myths, spirits in religions of American Indians). God outside" (Simmel, 1996) . V. Frankl, a famous psychologist, argues that people unconsciously always tend to the Absolute -to "the unconscious God" (Frankl, 2000) .
Another case -religion of a subjective order, i.e., awareness and dogmatic description of people's connection (or disconnectedness) with the Absolute. When people talk about any particular religion, they usually have in mind some subjectively recognized denomination.
The convinced theists, pantheists, panenteists, and atheists appear exactly at the level of with the Absolute. Secondly, the concept of subjective religiosity needs to be strengthened by adding to it the more specific concept of "sacred relationship to the world". We now formulate a revised synthetic definition of the essence of subjective religiosity: religion is such a form of individual and social consciousness, which gives the sacred character to the connection between a man and the Absolute.
The main question of religion
Whether it is possible to formulate briefly (Pivovarov, 2012 (Pivovarov, -2013 .
